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1. The Rebbe Maharash’s Hadran

The Rebbe Maharash once delivered a Hadran' in
which he pointed out that the Talmud opens with
the letter Mem, “Mei’eimasay korin es shema,” and
concludes with a Mem, “Hashem yevarech es amo
bashalom.”™ The first Mem is open (1), while the
final one is closed (D). Additionally, the Talmud
begins on a topic regarding the kohanim, whose
task it is to bless the people of Israel with peace, and
it concludes with peace as well — “Hashem should
bless His people with peace.”

A similar point can be made here: The Rambam
begins Mishneh Torah with an open Mem,
“Meshoch chasdecha...” and concludes with a closed
Mem, ‘kamayim layam mechasim.” The opening
and closing of Mishneh Torah are also connected by
their content: They both speak of the pursuit of
“knowing Hashem.”

It is worthy to mention that according to the
Rambam, the knowledge of Hashem will envelope
all humanity when Moshiach comes, not only the
Jewish people. The Rambam cites the verse, “The
world will be filled with the knowledge of Hashem
as the waters cover the ocean bed,” which indicates
that the entire universe, spiritual and physical
beings, will be filled with knowledge of Hashem.
However, he states that the Jewish people will
engage with this knowledge to a greater degree:
“The Jews will be great Sages and know the hidden
matters, grasping the knowledge of their Creator.”

Yein Malchus, Sefer Mada 1.

2. “Extend Your kindness to those who
know You, and Your charity to the
upright of heart”

This verse was chosen as the opening of Sefer
Mada because it is a reflection of it. “Those who
know you,” parallels the first mitzvah, “to know that
there exists a First Being.” “The upright of heart”
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corresponds to the laws of Teshuva at the
conclusion of this Sefer, for Teshuva is essentially
the cleansing of one’s heart.’

Now, the Talmud seems to indicate that kindness
is greater than charity: “Acts of kindness are
superior to charity . . . charity is given to the poor,
while acts of kindness are both for the poor and for
the rich.”® If so, according to the rule in Torah study
that the lesser comes before the greater, the verse
here should have written charity first!

The explanation:

From the perspective of the human being,
Hashem’s charity is greater than His kindness.
Although Hashem’s kindness is unlimited, it is
channeled into our reality in a limited form.
Charity, on the other hand, must consist of ten or
twenty percent of the owner’s possessions. In
practical, material terms, this means an unlimited
G-dly blessing.

According to Torah’s inner dimension:

The Rambam begins his work by stating that “the
foundation of all foundations and the pillar of
wisdoms is to know that there exists a First Being.”
However, he continues that “the truth of the
concept cannot be grasped or comprehended by
human intellect.”” How then can we be commanded
to know it?

The answer can be found in this opening verse.
We do not understand by our own virtue; rather, by
striving to “know You,” we arouse Hashem’s
kindness to draw us close and allow us to
understand more than humanly possible.

Furthermore: The word for “extend” (meshoch) can
also mean to “draw close,” or to “acquire.” We gain
the ability to understand these matters only because
Hashem draws us close and “acquires” us, raising us to
alevel where that comprehension is possible.

We can add: “Those who know You” in the
beginning of the verse complements “the upright of
heart” later in the verse; the greater one’s knowledge
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Book One, that is the Book
of Knowledge

Its laws are five, and this is their order: the Laws
of the Foundations of Torah, the Laws of Ethical
Behavior, the Laws of Torah Study, the Laws of
Idol Worship and Gentile Practices, the Laws of
Repentance.

The Laws of the Fundamentals of Torah

3They include ten commandments: six positive
commandments and four negative command-
ments, and this is their enumeration: (1) To know
that there is a G-d. (2) Not to give rise to the
thought that any G-d exists besides Hashem. (3)
To recognize that He is One. (4) To love Him. (5) To
fear Him. (6) To sanctify His name. (7) Not to des-
ecrate His name. (8) Not to destroy things upon
which His name is declared. (9) To listen to the
prophet who speaks in His name. (10) Not to test
Him. The chapters ahead will clarify these com-
mandments.

Pardes Hamelech

and appreciation of G-d’s true existence, the greater
his desire to return his spirit to him® i.e., Teshuva.
Concurrently, “The upright of the heart” also
contributes to “Those who know You” at the begin-
ning of the verse. Being that this wisdom is Divine,
one must have a pure and upright heart to connect

to it.
Yein Malchus, Sefer Mada 16.

3. “They include ten commandments”

At the beginning of each volume and in the main
introduction to his work, the Rambam lists the sets of
Halachos (Hilchos Yesodei Hatorah, Hilchos De’os,
and so on) and also lists the number of mitzvos which
are explained in that section. He also occasionally
uses numbers to help the reader keep track.’

However, he does not list the number of chapters
and “halachos ketanos™® in each section. This is
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surprising, especially taking into account that these
divisions are precise and new laws are derived from
them. !t

Some volumes of Mishneh Torah have a summary
at the end which indeed lists the number of chapters
in that volume. But they are not included in every
volume!? and they are not found in all manuscripts.
It is not at all clear that they were written by the
Rambam himself.

There is one manuscript which the Rambam signed
to affirm that he had edited and approved the text,!?
and that edition does have such summaries. However,
it seems that the Rambam’s approval pertains only to
the Halachic rulings therein, and not to grammar
(like masculine and feminine terminology or the use
of the final Mem) or details like the summary.

On a similar note: At the very end of Mishneh
Torah, various manuscripts and editions state the
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+/IChapter 1

1 [s][¢'The [7/foundation of all foundations and

* the pillar of wisdoms is [s](910/to know that
there exists [11]a First Being. [12]He brings into
being all that exists; and [13)all that exist, from
Heaven and Earth and all that is between them,
do not exist but from the absolute truth of His

existence.

number of chapters contained in the entire work, but
no version of those numbers is accurate.'* However,
this could be resolved by the fact that the Rambam
edited the work several times. In some manuscripts
we see that he crossed out his own handwriting.15
There is one instance where he changed “Chapter 8”
to “Chapter 117 — without changing the numbers of
the chapters which followed.

Likkutei Sichos vol. 27 pg. 231 fn. 26 and in the margin.

4. Chapter 1

A well-known principle!® in Mishneh Torah is
that the Rambam relies on the student’s knowledge
of earlier chapters when composing his later chap-
ters. This has practical relevance; at times, he does
not spell out matters of law which were spelled out
in previous sections.

Therefore, one cannot study the Rambam’s work
haphazardly, reading random sections by them-
selves. Without reading the work sequentially, one
may reach mistaken conclusions about his study.

This is not the case with Talmud. Although Rabbi
Yehudah Hanasi organized the Mishnah in a specific
order,'” one need not know preceding tractates to
understand the Halachic rulings.

There is also — obviously — no value to the
opinion that the first five chapters of Hilchos
Yesodei Hatorah are irrelevant or unnecessary to
study; that is in direct contradiction with the prin-
ciple that his work must be studied sequentially.

Likkutei Sichos vol. 27 pg. 232 in the margin.

5. “The foundation of all foundations”

As we mentioned earlier, the Abarbanel explains!®
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that a person cannot be commanded to believe in
certain matters. Therefore, the Rambam’s view of
this commandment is “to learn the matters which
will bring a person to these beliefs.”

The Rambam therefore does not suffice with the
first seven halachos about Hashem’s existence, and
continues to bring verses through the end of the
chapter to demonstrate that Hashem does not have
a physical body and that the physical descriptions of
Hashem in the Torah are allegorical, and that Mo-
she understood this about the nature of G-dliness
and so on — because this knowledge is vital to
fulfilling the commandment to know Hashem.

We can also suggest that the Rambam’s source for
this statement is the Zohar’s teaching on the verse
“And you will know that I am Hashem, Your G-d.”

The Zohar! states: “This commandment is the
first of all commandments . . . to know Hashem . .
. the Supernal Ruler Who is the Lord of the world
and Who created all the worlds, heaven and earth,
and all their hosts.”

This is strikingly similar to the Rambam’s state-
ment here, “The foundation of all foundations . . . to
know that there exists a First Being” who created “all
that exists, from Heaven and Earth and all that is
between them...” and in Halacha 5: “This Being is the
G-d of the universe, Lord of all the Earth.”

Likkutei Sichos vol. 26 pg. 115.

6. “The foundation of all foundations .
. . is to know that there exists a First
Being”
These words serve as a lesson in our service to our
Creator:
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Regardless of how much effort we invest in any
given project, we must always remember that “the
foundation of all foundations and the pillar of
wisdom is to know that there exists a First Being,”
i.e., to have steadfast faith in Hashem that He will
come to our assistance.

Moreover:

The Rambam writes that “most of the Torah’s
laws are nothing other than . . . to improve one’s
character and make one’s conduct upright,”? i.e., to
help a person — and the entire world — fulfill the
will of the A-lmighty. The very basis for this pursuit
is recognizing Hashem’s presence, “to know that
there exists a First Being.” When Hashem is a part
of our lives, our conduct will naturally follow His
will.

Likkutei Sichos vol. 11 pg. 339. Sefer Hasichos 5749 vol. 1 pg.
149.

7. “Yesod Hayesodos Va’amud
Hachachmos” — Hashem’s Name.

The Rambam famously included concepts from
the inner dimensions of Torah in his Mishneh
Torah, albeit in a concealed manner.?! Rabbi David
the Nagid (the Rambam’s grandson) points out that
Mishneh Torah begins with four words that spell out
Hashem’s name, Yud-Hei-Vov-Hei.22

Haggadah Shel Pesach Im Likkutei Ta’amim Minhagim
U’Biurim pg. 421 and in fn. 50.

8. “To know”

Should one believe in Hashem with simple faith
or intellectually explore and examine His existence?

Both aspects are necessary, and they complement
cach other: The first and foremost foundation is a
firm belief in Hashem. But you are immediately
obligated “to know that there exists a First Being,”
as the Rambam rules here.

The Mishnah teaches, “If someone says, ‘T did not
toil, but I nevertheless succeeded,” do not believe
him.”?3 In that light, a person is obligated to toil and
make an effort to understand these matters to the
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best of his abilities. Whatever is beyond his abilities,
he should accept with simple faith.?

Likkutei Sichos vol. 11 pg. 279.

9. “To know that there exists a First
Being”
The Rambam here writes that the obligation is to

know, but in Sefer Hamitzvos, the Rambam writes
that the commandment is to believe.

There are several ways to resolve the contradic-
tion:

1. Mishneh Torah constitutes the Rambam’s final
opinion, being that Sefer Hamitzvos was written as
a prelude to Mishneh Torah.?

2. The Rambam was more specific in Mishneh
Torah, being a book of laws.?

3. Sefer Hamitzvos may have been mistranslated?’
— unlike Mishneh Torah, which the Rambam wrote
in Hebrew.

4. Based on the available Arabic manuscript of
Sefer Hamitzvos, it is indeed likely that the correct
translation is “to know,” similar to Rambam’s word-
ing in his Index of Mitzvos at the beginning of
Mishneh Torah.?

Likkutei Sichos vol. 11 pg. 339.

10. “To know that there exists...”

The Rambam writes here that all creations stem
from the “truth” of His Being.

Can falsehood stem from truth? The Midrash
states that before the creation of the world, “Truth
said: It should not be created because it is full of
falsehood,”?® which seems to indicate that truth and
falsehood are a contradiction.

The explanation:

From the perspective of truth within Seder
Hishtalshelus — the truth within the context of
creation and universe — there is a contradiction
between truth and falsehood. However, from the
perspective of “Hashem’s truth,” even the greatest
falsehoods derive from “the truth of His existence.”
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“The truth of His existence” is such that it is
unlimited and does not need to be recognized by the
world. Even the greatest contradictions to G-dliness
and the greatest falsehoods “do not exist but from
the absolute truth of His existence.”

This is indicated in the Hebrew terminology here,
“sheyesh sham matzui rishon,” lit. “that there is there
a First Being.” The word sham seems unnecessary;3
it teaches us that the First Being is also found
“there,” in the “place of the kelipos and impurity.”3!

We can thereby explain (on a deeper level) the
words of the Rambam in the following halacha: “if
it should come to mind that He does not exist...”
The Rambam thus indicates that on the basis of
Hashem’s eternal truth, it is clear that He is present
even in those places where His existence is ques-
tioned. (This is similar to the teachings of our Sages
that both the good and bad are expressions of his
greatness). 3

Likkutei Sichos vol. 16 pg. 44 and fn. 26.

11. “A First Being”

The “First Being” implies that there could be
“second” and “third beings” similar in nature to
Him. Doesn’t Hashem infinitely transcend any other
being?

The explanation:

There are two elements to being the “first.” On
one hand, as the peirush writes, “Nothing preceded
Him, because He has no beginning and no end.” On
the other hand, being first indicates that there could
be a second.

With these words, the Rambam teaches us that
“knowing Hashem” is not limited to the recognition
that Hashem is a First Being that exists simply
because He exists. Rather, it is also important to
recognize that He is First, i.e., that He is also the
source of all existence, and that all creations “do not
exist but from the absolute truth of His existence”

This is expressed in the term “Matzui Rishon,
First Being,” indicating that all other beings derive
their existence from Him.

Sefer Hasichos 5748 vol. 2 pg. 411 in the margin.
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12. “...Who brings into being all that
exists”

“Vehu mamtzi kol nimtza,” means, “He brings
into being all existence,” in present tense. Hashem
brings all beings into existence at every single mo-
ment, and therefore, the true nature of our existence
is the existence of Hashem alone.

This will be revealed during the era of Moshiach,
as the verse states, “The world will be filled with the
knowledge of Hashem as the waters cover the ocean
bed.” In other words, all creatures will recognize the
truth, that “all that exist, from Heaven and Earth . . .
do not exist but from the absolute truth of His
existence.”

Likkutei Sichos vol. 27 pg. 248.

13. “All that exist . .. not exist but
from the absolute truth of His
existence”

With these words, the Rambam emphasizes that
this is the case with each individual creature, and
not only the general creation of the universe. As he
writes further, “All those who exist . . . from the first
form to the small mosquito in the Earth's center,
came into existence by the power of His truth.”33

Furthermore: Every creature is made up of three
components:

1. The very fact of his existence.

2. The unique characteristics that define its nature
and make it distinctive (like the nature of fire or
water).

3. Characteristics that are not a fundamental part
of its nature.

The Rambam here emphasizes that all three ele-
ments All that exist are brought into existence only
through the true existence of the Creator.

This idea was expressed through the tachash skins
on the Mishkan. Our holy books explain® that by
gazing at the physical image of the Mishkan, “it was
possible to comprehend the heavenly images which
are their counterpart.” This indicates that even the
colors on the tachash, which are merely an external
factor in the animal, were brought into existence
only through the true existence of the Creator.

Likkutei Sichos vol. 31 pg. 139.
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And if it should come to mind that He does
* not exist — nothing else could exist.

And if it should come to mind that no being

* but Him would exist — He alone would still
exist, and would not cease to be because they
would become nil; for all beings need Him, and
He, blessed be He, does not need them, or any
one of them. Therefore, the absolute truth of His
existence is unlike the truth of any one of them.

4, That is the meaning of the prophet’s words:

“And Hashem, G-d, is true” — He alone is
true, and no other has truth like His. That is the
meaning of what the Torah states: [14“There is
no other but Him,” meaning, there is no true
existence like His, other than Him.

This Being is the G-d of the universe, Lord of

* all the Earth. He controls the sphere [which
encompasses the universe] with power that has
no end or limit, with power that is unending; for
the sphere revolves constantly, and it cannot re-
volve without one who turns it; and it is He,
blessed be He, who turns it, without hand or body.

(15)Knowing this concept is a positive com-
mandment, as it states: “I am Hashem

Pardes Hamelech

14. “There is no other but Him . ..
there is no true existence like His”

The verse, “There is no other but Him” implies
that there is no other existence other than Hashem.
This could lend one to err that the world does not
exist and there is therefore no value in fulfilling the
Torah and Mitzvos in this world, G-d forbid. The
Rambam therefore clarifies that there is a state of
existence separate from Hashem. However, “there is
no true existence like His.”

Likkutei Sichos vol. 24 pg. 43.
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15. “Knowing this concept is a positive
commandment”

The Abarbanel in Rosh Amanah3® writes that the
commandment to believe in Hashem entails “inves-
tigating and evaluating” His existence. The Ram-
bam, however, does not bring proof; he simply
mentions various details about the nature of
Hashem’s existence. This implies (to some extent)
that in his opinion, the obligation to know Hashem
includes knowing these details, but does not include
“investigating and evaluating” His existence.3¢

Sefer Hasichos 5748 vol. 1 pg. 207.
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your G-d.” [1s]Anyone who brings to mind the
thought that there exists a god other than
Hashem — transgresses a negative command-
ment, as it states, “You shall not have other gods
before Me,” and denies a fundamental tenet of
faith, for this is the great tenet on which every-
thing is dependent.

This G-d is One — he is not two or more than
* two, but One, and no other unified thing in
the universe is comparable to His unity; not ‘one’
as a category including many individual entities,
and not ‘one’ like a body which is composed of
parts and dimensions; rather, He is unified, and
there exists no other unity like His in the uni-
verse.
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16. “Anyone who brings to mind . . .
transgresses a negative
commandment”

According to the Rambam, the verse, “You shall
have no other gods” is a prohibition against poly-
theism.”” Ramban,® Semag,* and others agree.
Bahag,®0 Rashi*! and others disagree and maintain
that it is a prohibition to retain graven images.

We may suggest, however, that even Bahag and
Rashi agree with the Rambam. We could interpret
their opinion to be that this prohibition — in
addition to commanding us to believe in one G-d —
also prohibits retaining graven images.*> In other
words, although “You shall have no other gods”
prohibits specifically graven images, its goal and
context is to negate all forms of idol worship and
promote the belief in only one G-d. This would be
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comparable to the prohibition of kindling a fire on
Shabbos; although the specific commandment is to
not make a fire on Shabbos, its context is to
promote the active observance and holiness of
Shabbos.

Additionally, Rashi and Bahag don’t necessarily
take the prohibition of “You shall have no other
gods” out of its simple context, i.e., the prohibition
to worship other deities. Rather, since the Torah has
various mentions of this same prohibition, they
attempt to explain the unique message of each one,
choosing to teach this one as the prohibition to
retain graven images.

This resolves the questions posed on Rashi and
Bahag’s opinion from the Talmud’s inference®® that
this verse refers specifically to the prohibition of
idol worship.*

Likkutei Sichos vol. 11 pg. 280.
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Were there many gods, they would have body
and form, because similar entities are separated
from one another only by circumstance of body
and form. And if the Creator had body or form —
He would have an end and limit, for it is impos-
sible for there to be a body without limit. And
anything with an end and limit is of finite and
limited power.

Our G-d, blessed be His name, since his power is
infinite and uninterrupted — for after all, the
sphere revolves constantly — his power is not
corporeal. Since he is not corporeal, circum-
stances which affect bodies, resulting in division
and separation, do not apply to Him. Therefore,
it is impossible that he be anything but One.
Knowing this concept is a positive command-
ment, as it states: “Hashem our G-d, Hashem is
One.”

It is explicitly stated in the Torah and proph-
* ets that Hashem does not have a body or
corporeal form, as it states: “For Hashem your
G-d, is G-d in the Heavens above and on the
Earth below,” and a body cannot exist in two
different places; and it states: “For you did not
see any image,” and it states: “To whom shall you
compare me, that I be equal”; and if He were
corporeal, He would be comparable to other
bodies.

If it is so, what is meant by that which is stated
* in the Torah: “And under his feet,” “Inscribed
by the finger of G-d,” “G-d’s hand,” “G-d’s eyes,”
“G-d’s ears,” and the like? It is all in relation to the
human ability to grasp, for they recognize only
corporeal terms; the Torah uses human terms. All
these are but descriptive terms, as it states: “If I
sharpen my lightning sword”; Does He have a
sword, and does He kill with a sword? It is a
metaphor, as they are all metaphors.



